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PREFACE. 


‘ THE Parsis as a race are unwilling to consider the subject 
_ of religion with seriousness, though they have, since the recent 
‘monetary crises, devoted more attention to subjects of a purely 
intellectual ‘hature than for many, years past, distinguishing 
themselves by taking high places at competitive examinations, 
both ia ‘India and Europe. Their neglect of religion is seen ~ 
—=mdst lamentably in the exaggerated notions they entertain of 
- the merits of their religious writings, on the mere supposition, 
for which there is-not a shadow of authority, that Dr. Haug’s. 
writings suppgrt their pretensions. . The name of Dr. Haug is: 
- habitually cited by them, whenever the Evangelist attempts to, 
‘plead the claims of the Gospel, as if the authority of a foreign | 
scholar was enough to satisfy their religious conscience, and to 
repel all attacks upon the citadel of their faith. But the works . 
_ of Dr. Haug, in fact, do not in the least favoureshe views of. s 
” the Parsis; every page of-his-English “Lectures emphatically 
_ demonstrates their futility. To disabuse the minds of such of my 
* Zoroastrian brethren, Mhe following pages were originally publish- 
> ed in the /ndian Evandelical Review, and havé now been 'repro- 
duced in a somewi@t modified form forewider circulation, ‘and. 
" ityis hoped that this paper will be considered only'as an intro- 
‘duction to the great English work of Dr. Haug himself, on 
which ‘it is wholly based. Fuller information, .however, than 
that furnished by the German scholar, indispensable for 2 come 
alcte estimate oo the religious worth of the Zend Avesta, froge- 
the point of-view of an earnest ‘religious inquirer, is* to by Pee? 
im iby’ erudite work of tlie late Rev. «Dr, Wile%h, ffablisfted 
nearly a quarter of a century before the appefrance of the tr’. 


4" 
Editiewof Dr. Haug’s Lectures; and theugh I have in this Essay 
desigtiedly not: avaited myself of its valuable aid, I embrace thisop- 
portunity to recemmend i itto all Zoroastrian inquirersafter religious 
truth. Dr. Haug’=tetures do not in any way supersede it; they. 
simply complete the inquiry originated in it, and confirm and, 
illustrate all its main conclusions. The Parsis need not be dis- 
couraged by the touch of sarcasm that is sometimes perceptible 
in iG but may feel assured that it is a book written by one 
whd regarded them with parental benevolence,* ‘and devoted 
'. more of his gime and attention to their welfare, both temporal 
: and spiritual,than to that of any of the other multitudinous races 


7 of India, in whom, also, he was deeply interested. eras 


ae 


ON THE PARSI RELIGION. 





THE work of the ‘Rev. Dr. Wilson, entitled The Parsi 
Religion,! is most helpful in the prosecution of an inquiry into the 
merits of the Parsi Scriptures, but as it is of a strictly, contro- 
versial nature, we shall mainly follow the guidance of Dr. Haug, 
the second’ edition. of whose Essays has just been published.? 
Dr. Haug is generally admitted to be a competent and trust- 
worthy interpreter and exponent of the Zanda Avesta; and his 
Essays are unquestionably .a very valuable “contribution to 
Orient&l research, throwing a flood of light on nota few important 
points relating to the history, literature, and religion. of Persia 
and India. Dr: West has rendered great service to the general 
English readgr, by. putting the Lectures in a thoroughly English 
form ; they will surely now meet with a cordial welcome, at least, 
from the natives of India. ae ; 

The collection of the religious books of the Zoroastrians ° 

"is popularly denominated ‘Zanda Avesta,’ but the more ancient’ , 
and correct designation ‘is, “Avesta Zand.’ Avesta signifies the* 
‘text or scripture’, and Zand, the “commentary The former 
word is composed of ava. and sta (Sk. eat), denoting literatly” 
‘what is established.’ gr. West, however, prefers another ety~ 
mology (a + vista, [hst-participle of vid, ‘to know’), which would 
make it correspandevgtlt the Sanskrit word veda, meaning ‘ know- 
‘ledge’ or “revelatiog¥. The word zand is identified by Dre 
Max Miiller with the Sanskrit word chhand, signifying “metrical 
* language ? and chhand is the epithet employed by Panini 
to characterize the lawguage of the Vedas. In the Vedas the 
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, Atharva-Veda is designated by that appellation, and’ we hope to 
* {show thet the Atharva Veda is the immediate source from. high, 
the Zoroastriaf religion is derived. But Dr. Hang tr. the\ 
word to the root Sax, ‘to know’, which exists as jnd and go in 
Sanskrit and Greek. Besides the Zanda or commentary, there 
aré other explanatory passages, inserted in the Parsi Scriptures, 
* which are distinguished by the name of Pésand, a word derived 
probably from pactizant?, meaning a re-explanation. Neither of 
these commentaries, whether the Zand or the Pézand, gives sim. 
ply the sense of the Avesta or text; but they often’teach new 
doctrines, not only foreign to the explicit teaching of the original 
scripture, but even antagonistic to it. The whole of the Zandz 
Avesta, with its*three-fold elements, is considered sacred and 
authoritative by the Parsis, and regulates their every-day reli- 
gious and social life. 
The sacred books of the Parsis are found, at present, in an 
extremely reduced and mutilated form. It would appear, from 
a Zand catalogue that is extant, that the original Zand Avesta 
comprised twenty-one books, called Nasks, treating of a variety 
of subjects. Each text contained an Avesta or text, and a Zand 
or commentary. “The number 21”, says Dr. West, “was evi. 
dently an artificial arrangement in order to have one Mask to 
“each of the t*nty-one words of the most sacred formula of the 
“ Zoroastrians, ‘ Yatha ahi, vairyo,’ etc. Each of the Nasks was, 
‘Cas it were, indexed under one particulag.word of this formula.’”} 
Of these twenty-one treatises, there remaing/only one, the nine- 
teenth, styled the Vendidad, ina complete~fogm ; while the rest, 
except afew scanty fragments of two béoks, -hafe entirely dis- 
appeared. There are sofhe other fragments existing not speci- 
fied in the catalogue, two of which, galled the Vasna and” 
Visparada, are of considerable importar ze. “They were pro- 
“bably separate from them (the 21 Nasks) altogether, occupying 
“in regard to the Nasks”, says Dr. Haug, “ the same-rank as the 
“Yedasy in the “Brahmanical literature, do in reference to the 
“St stras and,Purans. That the Yasna is the mostsacred book* 
wei | ipe whole Zand Avesta, thay be easily ascertained by perusing | 
_ - 15 
aa Essays, p. 125. _ : . 
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“‘and comparing it with the other books contained im the, Scaig- 
“ture of the Parsis, now-a-days, where (as in the Vengidad) 
™ many verses from it are quoted as most sacred 4nd scrip- 
7 tural. mn es 


The sacred books of the Parsis have been collected and 

* published by Dr. Westergaard, comprising the Yasna, Visparada, 

Vendidad, the twenty-four Yashts and a few short prayers, such 

as the Afrigans, the Nyayishes, the Galis, and Shiroz, together 
with some other nine miscellaneous fragments. 

The Yasna.—The word ‘Yasna’ is the same as the Sanskrit 
word a@ (yajna), denoting ‘a sacrifice’, and expresses in Zand 

‘prayers employed in the performance of a sacrifice’ The 
- prayers of a non-sacrificial character are styled Nyliyish. Though 
the Ya8na is not a large work, it is written in different styles, 
indicating differert periods of composition. It is. divided by Dr. . 
Haug into two parts, the Old and the Later Yasna. The 
whole Yagna comprises seventy-two chapters, “which number 
“(6 times 12) is probably to represent the six gahanbars, or sea- 
“ sons,” ‘during which Ahuramazda is said to have created the 
- “world.”? To make up the artificial number of seventy-two, 
several chapters occur twice. : 

A portion of the old Yasna,‘composed in verse, is, by way” 
of distinction, called Gdthas or Songs, from the’Zand root gar 
* (Sk. m), ‘tosing.” The versification of these songsisvery imper- 
fect; a number of syllables are put together without any regard 

‘to their quantity, so%s to serve the simple purpose of chanting. 
They correspond, ‘EtAeast as regards their form, to the Vedic 
hymns. Their* cantenté are of a miscellaneous nature, andes, 
present, therefore, the appearance more of a collection” of 
Scattered fragments than of a continuous whole. “It is even 
“ doubtful whether thé author is always the same, the style 
“being now and then different.” They are, however,-designated 
the “five Géthas of Zarathushtra” (Yasna lvii.8). Inehe fol- 
« lowing verse pe authorship of some ee besides Zarathushjst~ 
4 affirmed :~-#+ . oy Pe 

«Come with the good mind, grant Prospgrity for asa A y means 
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8 
of.thy Mighty words, O thou Mazda! give both Zarathushtra and us 
; thy powerful assistance to put down the assaults of our enemy.””* . 

n point,of théught and spirit, these metrical compositions 
are, no doubt, tora certain extent, superior to the other portions 
of the Zand Avest™rearing evidence to an earnest effort on the 
part of the poets to grasp the ideas of the unity and suprem- 
acy of the Deity, and to express in forcible language the faint 
glimpses they had of those sublime truths. But it is preposterous 
to assert regarding them, that they inculcate pure monotHeism. 

It was impossible for rude agriculturists, just emerging from 
the sensualism of Nature-worship, to rise at once to a clear con- 
ception of the Deity. or to describe him in definite language. 
Ever and anon,they betray their ignorance and weakness; their 
eye closes to the divine vision. They habitually speak of two 
spirits or gods, who divide between them the empire of the uni- 
verse, though in reality these beings are nothing but the material 
principles of light and darkness, erected into independent per- 
sonalities, and set upon equal thrones. Thus in the very first 
Gétha, in which the author or authors officially communicate ‘to 
the assembled Zoroastrians divine revelation, received from “ the 
sacred flames,” this divine dualism is maintained :— ; 

Yasna xxx. 3. “In the beginning there was a pair of twins, two 
spirits, each of a peculiar activity ;*these are the good and the base, in 


thought, word ANd deed. {hoose one of these two spirits! Be good, not 
base !”” we . . . 

4. “And these two spirits united [conjointly] created the first (the 
material things); one the reality, the other the son-reality. To the liars 
the worshippers of the devas, i.c., gods [bad spirits], the produce of the 
(non-reality) existence will become bad, whilst Uf Belicyer in the true God 
the producer of the reality] enjoys prosperity.” “> 

5. ‘Of these two spirits you must choose one, either the evil, the 
originator of the worst actions, or the true, hol spirit.” os 

8. ‘* But when he (the evil spirit) comes hii one of these evils (to sow 
mistrust among the believers), then thou hast the power through the good 
mind of punishing them who break their promises, O righteous spirit:”” 

Yarna xxxi. t1, “When thou (Mazda) madest the world with its 
bodies, and gavest them motions and speeches, then Shou, Mazda ! hast « 
wth! at first through thy mind the gaethas (enclosures), ‘and the sacred 
visi€ns @atuiomand intellegts.”” 7 


rs oe 
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"48. « Do not listen to the sayings and precepts of the wicked (the evil 
| Spirit), because he* has given to destruction house; village, district, and= 
province.” - , ‘ ~ a * i 

Yasna xxxii..3._ “ Ye devas have sprung out of the-evil spitit who takes 
. Possession of you by intoxication (Homa) [Sk. Sogwa}—teaching you mani- 
fold arts to deceive and destroy mankind, for which arts you are notorigus 
“everywhere,” : 


5. “Ye devas and thou evil spirit! Ye by means of your base mind, 
your base words, your base actions, tob mankind of its earthly and immortal 
welfare, by raising the wicked to power.” 


_In the*second Gétha the authors confine their ‘attention 
chiefly. to the good spirit, and extol him with great enthusiasm, 
affirming his absolute supremacy in the good creation... He is 
declared to be the giver of the highest blessing® of the Zoroas- 
trian réligion, “ health and immortality’—" the two everlasting’ 
“powers” ; the creator of all “ good-true things by means of the 
‘power of his good mind at any time”; “the lord of the good 
"creation gubject to his dominion.” His worshippers are blessed 
in almost every verse, and his enemies, the devotees of the Evil - 
Spitit, are almost as frequently condemned; thus :— 


15.‘ May the number of the worshippers of the liar (the evil spirit), 
diminish ! may all those (that are here present) address themselves to the 
priests of the holy fire !” 7 


. 
. 16. “Thus prays, O Ahuramazda ! Zagathushtrd “and every holy~ 
(pure) man for all that choose-{as their guide) the most beneficent spirit. 

May vitality, and righteousness (the foundations of the +good creation) 

become predominant ingthe world !”2 


In the 45th Yaspa* the Zoroastrian doctrine of dualism is 


most emphatically gsserted : _ ‘ 


1. “All ye,' who have come from near and far, should now listeri and. 
Rearken to what I shall proclaim. Now the wise have manifested this 
universe as a duality. Let hot the mischief-maker destroy the second life, 
since he, the wicked, chose with his tongue the fernicious doctrines.” - 


“2. 1 will ‘proclaim the two primeval spirits of the world, of whom the, 
increaser thus spoke to the destroyer : Do not thoughts, do not words, "d 
not wisdoms, n¥ doctrines,. do nat Speeches, nor actions, do not meg 
tions, do not sdulé follow us #* . : . 





rt oe _— 
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—_ In spite of these explicit declarations on the subject of- the 
{ dualityeof the Zoroastrian gods, Dr. Haug, or-rather. Dr. West, 
makes the stétement—“ That his (Zarathushtra’s) theology. was 
“mainly based ‘én monotheism, one may easily ascertain from 
the Gathas, especially from the second.” “A séparate evil, of 
“ équal power with Ahuramazda, and always opposed to hit, is 
“entirely foreign to Zarathushtra’s theology ; though the exist- 
““ence of such an opinion among the ancient Zoroastrians can 
“be gathered from some of the: later writings, such'as the 
“Vendidad.” Of course these scholars are at perfect liberty to 
hold any opinion they choose; but we would warn our Zoroas- 
trian brethren, who unfortunately have made them the ex- 
pounders of tMeir religious faith, to consider how far they are 
justified in following them, when they so openly disregerd the 
clear and authoritative teaching of their most sacred writings. 
It is not at all creditable to such an enterprising and intelligent. 
people’ as the Parsis, to submit to the authority of foreigners and 
unbelievers in matters religious affecting their own religion. Why | 
should they not acquire a fitness, like their Hindu brethren, to 
examine their own books and determine for themselvés what their 
contents are? They cannot feel too thankful to one of ‘Dr. Haug’s 
rability. and learning, forthe most valuable service he has rendered 
to them in trawelating and explaining their writings, but we beg 
humbly to state that, vafuable as is the information which he has 
furnished, the inferences which hé has drawn from,it are not 
equally trustworthy. Other scholars of equal reputation with 
Dr. Haug have arrived at diametricalty , opposite conclusions. 
indeed, the Gathas speak of a multiplicity of gods and goddesses, 
@Yasna xxx. 7,10; xxxi. 6,19; xliii., etc.) who in the prose por- 
tions inserted in them (also written in the Gathic dialect) Ter 
ceive the highest worship—in fact, the fame as that offered to 
Ahuramazda. Thése prose compositions are designated Yasna 
ATaptanhaiti, or the. Yasna of seven His, which Dy Haug thus 
‘describes :— s 
an tis contents are simple prayers, in prose, which arte be offered’ t6 
*"Bhuramatda, the Ameshaspentas, and the Fravashis; to the fire, as the 
symbol pf hurattands, awho appears in its blazing flame; to the earth fad 
cothd> female spirits (called gena, wife, Greek gyne, see. Yas. xxxviil, I.), such 


is° 


as the angel presiding over food (ish, corresponding to ila, a natag e of ‘the, 
earth i in the Veda), devotion, speech, etc. ; to the walers, to the © agingating: 
spirit of- creation, and to all beings of the good creafion.”* 
The following are some extracts from these‘His : — 

Yasna xxxv. “We worship ‘Ahuramazda* Tr" righteous master of 
atighteousness. \Ve. worship the Ameshaspentas (the archangels), the ” 
‘possessors of good. We worship the whole creation of the righteous spirit, 
both the spiritual and earthly, all that supports (raises) the welfare of the 

good creation, and the spread of the good Mazdayasnian religion.” 

4. “We beseech the spifit of earth by means of. these ‘best works 
(agriculture) f grant us beautiful and fertile fields, to the believer as well. 
as to the unbeliever, to him who has riches as well as to him who has no 
possession.” 

Yasna xxxvii. 4. “We worship righteousness, the all-good, that is 
very excellent, beneficent, immortal, illustrious, everything t that is good.” 

Tie contents of the later-Yasna are of a more varied charac- 
ter than'those of the older. It consists— *- ie 

os Eyidently either of fragments of other books or of short independent , 
writings. Taug for instance, the chapters i.—viii. contain the preliminary, 
prayers to the Ijashne ceremony; chapters ix.—xi. refer to the preparation | 
and dritking of the Homa juice; chapter lvii, is a Vasht, or sacrificial 
prayer, addressed to the angel Srosh; chapters xix.—xxi. are commentaries on 
the most sacred prayers, Vathd als vairyé, Ashem vohu, and Yénhé hitim.”* 

The burden of the whole Yasna is declared in the following 
‘verse, uttered by Zarathushtra himself, in his sAcggdotal address 
' to “the heads of houses, villages, towns#and countries ~~» ~~~ 
“J blesgthe splendor and vigor of the whole rightful creation, and I 
curse the distFess and wyetchédness of the whole wrongful creation.” : 
The worship of mategial splendor and happiness runs through 
the whole of thig Yasin; and its countless gods, who: are most 
enthusiastically lated, are nothing but geal or personified forms ,' 
thereof. -The hymn addressed to Homa (Sk. Soma) is a most 
spirited composition. Te god -was originally a plant from which 
an intoxicating beverage was extracted, but it was afterwards 
replaced by another plant. “ There were many stories current in 
“ ancient times about the miraculous effects of the drinking of the * 
Homa, j juic f(a panacea for all diseases), which led to tke” 


“belief that” é performance of this ceremony. (which eeande_ 
- —_%- —— 
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witthe Soma worship of the Brahmans, very much reformed and - 

“*refned) proves highly beneficial to body and soul”! The word 

‘Homa’ is ufed in two senses in the Zand Avesta. “First, it, 
“ means the twigs of a particular tree, the juice of which is 
“ extracted and drunk before the fire; secondly, they understood * 
“by it a spirit who has poured his life and vigor into that par-7 
“ticular plant.” We will quote a few verses from the hymn 
addressed to this remarkable god, whom even Zarathushtra de- 
voutly worshipped ;— ‘ 

Yasna ix. 1. ‘In the forenoon Homa came'to Zarathushtra, while he 
was cleaning around the fire, and chanting the Gathas. Zarathushtra asked 
him: Who art thou, O man? who appearest to me the finest in the whole 
material creationghaving such a brilliant, immortal form of your own, 

2, “Thereupon answered me Homa the righteous, who expejs death : 
Sam, O Zarathushtra! Homa the righteous, who expels death. Address 
prayers to me, O Spitama! and prepare me (the Hom juice) for tasting. 
Repeat about me the two praise hymns, as all the other Soshyants repeated 
them. 4 ‘ghee 

3. “Then spake Zarathushtra: Reverence to Homa ! who was the first 
who prepared thee, O Homa! for the material world? What blessing -was 

‘bestowed upon him? What-reward did he obtain ?” : 

16. “Then spake Zarathushtra : Revérence to Homa ! Good is Homa, 
well-created is Homa, rightly created, of a good nature, healing, well- 
shaped, well-performing, successful, golden-colored, with hanging tendrils; 
as the best for Exing and the most lasting ptovision for the soul.” 

~ 19. “On_ this first walk I ask from_thee, O-Homa! who expellest 
death, the best life (paradise) of the righteous, the splendid, all-radiant 
with its own brilliancy. On this second walk I ask from thee, O Homa t wha 
expellest death, the health of this body. On this third walk I ask from thee, 
© Homa! who expellest death, the long life of th€ soul”? 

‘: 22. “Homa grants strength and vigor to tf&se who, mounted on 
white horses, wish to run over arace-course. Homa gives splendid sons, 
and righteous progeny to those who have ie children. Homa granfs 
fame and learning to all those who are en; e Fin the study of books, 

23. “Homa grants a good and rich husband to those who have long 

been maidens, as soon as he (Homa), the wise, is entreated.”. "- ~ : 

( 25e ‘Hail to thee who art of absolute authority, through thy own 
“Bcength, O Homa ! hail to thee ! thou knowest many sayiys rightly spoken. 
oHaito thee! thou askest for no saying but.one rightly spoke fhe 


—?#—£e - = F 
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: 27. “O Homa3 (thou) Jord of the house, lord of the clan, lord. of the, 
" tribe, lord of the country, (thou) successful physician! I further invaks thee” 
fot strength and prosperity for my body, and for the attaigmert of much 


pleasttre.” = 


i Yasna x.6. ‘Homa grows when being praised. So the man who 
praises him becomes more triumphant. The least extraction of Hom 
Juice, the least praise, the least tasting (of it), Homa! is (sufficient) for 
destroying a thousand of the Devas.” 

8.- ‘All other liquors are followed by evil effects (wrath), but this which 
is the liquor of Homa:js followed by elevating righteousness, €vhen) the 
liquor of Homa ‘(is in him who) is grieved. Whatever man shall flatter 
Homa, as a young son, Homa comes to the aid of him and his children, to 
be their, medicine. : te 

9. “Homa ! give me (some) of the healing powers whereby thqn. arta 

physician. Homa ! give me (some) of the victorious powers whereby thou 
art a vict8r.”” 


In the Shrosh Yasht, the god Sraosha, who is “the per- 
“‘sonification of the whole divine worship of the Parsis”, is thus 
worshippeds—» . 8 ; 

‘2, “,We worship (the angel) Srosh, the righteous, the beautiful,” the 
victorious, who protects our territories, the true, the master of truth, who of 
Ahuramazda’s creatures first worshipped Ahutarhiazda.by means of arrang- 
ing the sacred twigs (Barsom), who worshipped the Ameshaspentas (the 
archangels), who worshipped the two masters, the two creators (thworesh- 
tdra) who create all things, * ww 

3. "For his splendor and glory, for his fower and victory, for his” 
praying. to the angéls (in our behalf}; I ‘will worship him with an audible 
prayer and wih the offering of consecrated water (saothra). May he come 
to help us, he, the victori§us, tighteous Srash 1” 

15. “ He who is the guardian and protector of the whole world here 
below , . He whoggever enjoyed sleep since the two spirits, the benefi- 
cent and hurtful, created (the world); he is watching the territories of the 
geod creation and fighting, day and night, against the devas (demons) of 
Mazenderan.” A ‘ 

‘24. “He who walks, teaching the religion, round about the world. 
Ahuramazda, Vohu-mané, . . the Ahuryan question, and the Ahuryan 
~veed (¢.c., their respective angels) believed in this religion. . : 
» , 25“ Proteg? our two lives, that of the body and that of the sou?, 

© Srosh ! agai@t death, against the attacks of the evil spirits,” etc. no o 

. » in the second and fifteenth verses gf the above by n the 
tws chief gods o§the Zanda Avesta are nfntioned unde the 
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-designstion of “two masters” and“ two spirits, beneficent and 

““hyrtful”, and in the former passage the god Srosh is repre- 
sented ‘as worshipping them both, without distinction. The 
Zanda, Avesta ‘is consistent’ throughout, and there is nothing 
strange in worshi" being offered to: the. Satanic agent. For 
both the good and thé evil gods are “ primeval spirits” accordm 
ing to the Géthas, and also twin brothers, Having, according to 
the Vendidad, Zarvan Akarana for their father. Indeed, accord- 
ing to thé Zanda Avesta, Angro-mainyush (the evil principle) 
is the elder brother, and Ahuramazda, the younger. Though 
Doctor Hang would deny the personality of Angro-mainyush, 
and th® modern Parsis are shy ‘to acknowledge his divinity and 
equality withe Hormazd, the divine Srosh, who so prominently 
figures in the Zanda Avesta, is not ashamed to believe in either; 
Indeed, he humbly offers. the wicked god divine homage ,and 
worship! And it would appear from the twenty-fourth verse that 
Ahuramazda is not opposed to the worship, as he is declared in it 
to be a believer in the religion propounded ‘by Srosh. 

The Visparada.—The Visparada isa Zand compourtd—vispe 
vatavo—denoting ‘all chiefs or heads.’ It is a collection of prayers 
addressed to the heads of creation, on the occasion of offerings 
“made to them. The offerings consist .of sacred bread, the 
“twigs of Hema, with a twig of the pomegranate tree, and juice 
“obtained from them,“fruits, butter, hair, fresh milk, and flesh, 
“which are. carried round abaut the-sacred fire, and after having 
“been shown to it, are eaten by the priest, arby the man in whose 
“ favour the ceremony is performed.” Jn the Yasna, the enumera- 
tion-of ‘the heads’ begins with Ahuramazda and. the archangels, 

‘'s while in‘the Visparadarthe invitation commences: with the heads 
of the spiritual and terrestrial world, . the chiefs of all ‘that,is 
in the water, in the sky, born out of eggs, of what is walking on 
its face (quadrupeds), and of water crabs. In this rough division 
of created beings of the good creation only, the whole animal, 

F kingdpm is comprised.1_ Next follow the chiefs of the year, viz., 
the six seasons, which are now called GahanbarS\then the chigfs~ 

ef gacred prayers, and so on till all the ‘headg of the good 
oe Sa oF 
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creation are enumerated., They are solemnly invited to partake 
of the sumptuous banquet prepared for them. It is curigug to* 
find the little creature the water crab figuring’ prominently among 
the ra¢us, or the aristocracy of creation. 

The Yashts.—The Yashts are like thoséYasnas which are 

addressed to individual deities, and two of which we have da 
scribed above. The word Yash¢ denotes ‘worship by prayer and 

a4 sacrifice’, and-the beings thus worshipped are called Kgsatas, or 

/sads. The principal Yazats, to whom the Yashts are 3@dressed, 

are Ahuramazda, tlie Ameshaspentas, the heavenly waters Ardvi- 

Stra AnShita, the sun (Mithra), the star Tishtraya,,the Frava- 

* shis, etc. Inthe Yashts “ the devotee endeavours, by an ertumera- 
‘“tion’of all the glorious feats achieved by the pacticular#angel 
“‘[rathes god], and the miracles wrought by him, to induce him 
‘to come,and enjoy the meal which is prepared for him, and 
“then to bestow such a blessing upon the present worshipper 
“as had been bestowed by the angel [god] upon his devotees in 
“ancient times.”? . 

The Yashts reproduce the whole of the Vaidic theology; the 
gods and goddesses of the Rishis appear on the scene in their full 
blaze of glory. They are lauded in extravagant language, and 
their imaginary exploits are described with poetic fervor. They 
are sometimes elevated even. above Ahuram’gda, the latter 
being represented as offering them divifte homage. This bold 
and faithful assertion of the old polytheistic faith is found, how- 
ever, in its. most emphatic form in the Vendidad, in which 
Ahuramazda is most Plainly traced, as we have observed above, to 
the same progenitor from whom Angro-mainyush derives his 
existence, namely, Zarvan Akarana. Zaryan is claimed by both as," 
their common father, from whose bosom they proceeded as twins . 
—Angro-mainyush the Aer, and Ahurumazda the younger. 

+ {bid., p. 194. We do not know why the word Yasata, “the adorable”, . 
should be translated by the word ‘angel’, and not ‘god.’ Ahuramazda is 
a Yazata, but not an angel, a‘ messenger’, a ‘servant.’ Angels arg minis- § 
tering spirits, and got, therefore, objects of divine worship; and if @usatas | 

» ave angels, why genta they be ranked with Ahuramazda, and: worshipped. 


with him? : nes: 
* Drs. Haug. and West, in their zealous advocacy of the maotheism 


of te @arsi religion, deny the distinction betwe&n Aburamazda eg@l, Anigro- 
mainyush, God and Satan, and regatd them as properties or enesBies of 
: ’ _ a a * ® - 





“16 


_- In’the Hormazda Yasht, Ahburamazda or Hormazd mentions, 
“somg ‘fWenty names as belonging to him, which he commands 
should Be employed as spells for protection from demons, the 
associates of Angro-mainyush. Ahuramazda says, “If you call 
“me by day or at mtght by these names, I will come to assist and- 
“help you, [O Zarathushtra]; . . . the spirits of the waters and, 
“the trees, and the spirits of deceased righteous men will come 
“to assist you.”? In the Haptan (Sk. aq) Yasht, the seven 
supremeiSpirits, Ahuramazda and his six councillors, are Invoked. 
The Ardibéhesht Yasht is full of mantras (Sk. #a) or incanta- 
tions to ward off evils, similar to those contained in the Atharva- 
—_—-2. 
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one individual, but they do not specify who that other being of a compound 
nature is. He (if such a being exists) is an utter stranger to the Zand 
Avesta, which habitually claims its dualism as its chief and distfiguishing 
characteristic, and whose claim to this its attempt at a philosophical solution 
of a great theological problem has been. universally acknowledged in all 
ages, both by believers and unbelievers. The personality of Zarvan Akaraha, 
the father of Ahuramazda and Angro-mainyush, is also denied by Dr. Haug, 
but it is clearly asserted in the Parsi scriptures, and has alwny¢been believed 
in by the Zoroastrians themselves. Even the Greek historians testify to his 
existence and divinity, on the authority of the contemporary Zofoastrians, 
Damascius thus observes :— 


“The Magi and the whole Aryan nation consider, as Eudenas writes, 
some Space, and others Time [Zarvan Akarana], as the universal cause, out of 
which the good god as well as the évil spirit separated, or, as others assert, 
light and darkness}. before these two spirits arose.” (Essays, p, 12.) 

Another author writes ghus :— 

‘In the first book of his work (on the doctrines of the Magi), says Photios, 
he propounds the nefarious doctrine of thé Persians which Zarastrades 
introduced, viz., that about Zarouam, whom he makes the ruler of the whole 
universe, and calls him Destiny; and who when ¢fering sacrifices in ordet 
to’ generate Hormisdas, produced both Hormisdas and Satan.” “ This 
dualism”, observes a living author of great autfiority (James Darmesteter), 
“satisfied the popular mind, but philosophers foun@at nécessary, in the end, 

“to set up a First Cause, wt®m they called Boundless Time, or. Destiny, and 

" from whom they imagined that both thé creative beings proceeded.”-~Essays, 
“p- $3: : 3 ; 

The principal sacred authority is a passagéin the 19th chapter of the Ven- 
didad, the authority of which, though disputed by Dr, Haug, has been declared 
by Dr. West as commonly admitted by the Zoroastrians. Inorder toascertain 

1 the teaching of a passage, we should not simply follow the abstract rules of 
. Philology or logic, but the sense put upon it by the believers generally; and 
when this sound principle of criticism is Ipst. sight fy / istorians, they 
maleate same mistake that a student of a language wuld make if he 
slotva attempt to determine the usage in regard to a word or phrase by its 
etyfholofgeand not by the prevailing understanding of the people. ef 

1 Cissays, p. 195, : ae a 
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Veda, and still used evetywhere by wigards, It attaches “great! 
merit to the destruction of wolves, frogs, miee, ants, snakés,Yetc., 
+ so injurious to agriculture and to light (?), over which the god 
Ardibehesht presides. The Khordad Yasht. contains incantae 
. tions for the preservation of: the health and vigor of the good 
“creation, and the spells are considered: so effective that a know-" 
ledge of them is commanded to be rigidly preserved as secret ; 
in cases of necessity it might only be, communicated t@“ a son,” 
“or brother, or rélative, or to a priest of one of the. three 
“orders (¢hrayava, i. e., Herbads, Mobeds, and Dasturs). Such 
“interdictions of divulging mantras, or spells, are not unfre- 
“quent in the Yashts.”* The Aban Yasht is dedicateijto a 
female deity, who holds the same place in the. Parsi pantheon, 
that Venus does inthe Greek. She is styled Ardui Stra‘Andhita, 
literally signifying Sublime, Mighty and Pure, and represents 
celestial waters (rain). She is the giver. of fertility, purifier of 
the seed ofealb males, the invigorator of the womb of females, 
and the, provider of ‘nourishment in the breasts of the latter. 
Like the Hindu Ganges, she descends from the summit of a high 
mountain, and dwells on earth in the shape: of springs, canals 
and wells, spreading éverywhere life and health. Woman com- 
mands homage from all men, whether civilized or uncivilized, 
and the beautiful. and powerful Anéhita naturally ruled the” 
“hearts of the Zoroastrian™ gods. When Ahuramazda failed ; 
in persuading Zarathushtra ,to become his prophet, he . had 
recourse to the aid of this fair-deity, whose ‘intercessions:com-. 
pletely overcame the* scruples of the haughty mortal. No . 
wonder, then, that ech great heroes: of antiquity ‘as Hoshang, |' 
Jamshed, Fredun, were enthusiastic in their devotions to Anéhita. 
“The example”, says DraWest, “set by Ahuramazda himself, and 
“the great heroes and a of Iranian antiquity, of worshipping 
“ Anahita in order to obtain blessings from her, was followed, of 
“course, by Zarathushtra and his royal ‘disciple Kava Vishtaspa * 
»“' (Kai.Gushtasgin the Shahanamah), who are always repréSented ‘ 
“as having a ANE the ancient forms of worship.”? _eo 
«Lhe Khurshed and Mah Yashts are gddressed to the%gun snd 
e aan es 
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"moon. : Khurshed is the Persian fortr of the Zand word Avare 


_khsRabta, ‘Sun the king’, and Mak is the Persian form of mdonh. 


In the KhurShed Yasht darkness and all objects relating to it ate- 
represented as devils, while all bright things, such a3 light, the 
sun, moon and stars, are designated gods or “ heavenly spirits.” 
* As longas the sun has not risea, all the demons are.endeavouring” 


“(tg spread havoc throughout the seven regions of the earth, and 


* none of.the heavenly spirits withstands and slays. them, whilst 
“alll the living creation is drowned in sleep.”! The Tir Yasht is 
dedicated to Tir or Mercury, who is a god of a beautiful and 
ruddy countenance. He is the patron of rain, and is,. therefore, 
described by the significant epithet of “water-faced” (afsh- 
chithra). Hels engaged in continual conflict with Deva Apaosho, 
the demon of drought, who inhabits the body of a, black horse, 
with black ears and tail. Tir, to match his “dread foe” in equal 
combat, assumes the form of ared horse with yellow ears. * After 
three days of hard battle, in the lake of Vouru-kasha, the god 
sustains a total defeat, and, abashed and mortified, flees from the 
field of conflict, exclaiming, ‘I am lost, the waters are lost, the 
“trees are lost, the Mazdayasnian religion is destroyed. Men do 
“not worship me as they worship other angels [gods]. If they 


. would worship me, I'would gain the strength of ten horses, ten 


“camels, terf Sxen,ten mountains, ten navigable rivers.”. - At last 
Tir conquers his foe by the aid of the prayers of his.worshippers. 

The Gosh (cow) Yasht invokes the goddess cow (Sk. it); 
which was especially worshipped by thé heroes of antiquity. 


She is also called Dravaspa, 7.¢., “one whé keeps horses in health’, 


and is the patron of all good animals. Mil. Yasht is dedicated 
to the Sun, under a certain form, and Mihir is the Persian form 
of the Zand mithra and the ears ey a friend. In-the’ 
Zanda ‘Avesta he is represented as"the ‘patron of truth.” 
“Mithra gives those who do not belie him swift horses; the fire, 


'  Ahuramazda’s son, leads such men on the straightest way; the 


“ Froflars (Fravashis) give them children’ of superior qualities. a 

Miuve | is thus described in the. Yasht:—‘‘ MithP, who. always 

“pea the: truth, as 2 thousand ears, ten thousand eyes, and 
—_r_ 5 
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« “iq always watching, seit falling asleep, over the welfare of 
“the. creation.” He dwells on Mount Alburz, cortespondipg. to 
the mountain of Meru of the Hindus, where there ise“ nd night, 
“no darkness, no cold wind nor hot, no smoke, no putrefaction, 
“no fogs.” He drives in a splendid chariot, drawn ‘by four 
white horses. He carries with him weapons of all kinds for 
the destruction of the Devas—among which is the vazra, the 
“most powerful. The word vagra corresponds to the Sanskrit 
vajra, thunderbolt’, and the Persian gurs,.a club, ‘a battle- 
‘axe.’ The'slongest- Yasht is that dedicated to 'Fravashis, 
or Frohars, - signifying ‘protectors.’ These protectors ori- 
_ginally “represented. only the departed souls of ancestors, 
“comparable to the pitaras, ‘fathers’ of the Brahmans, amd’ the 
“Manes of the Romans.” In’ the Yashts they: are regarded,, 
however, as divine beings, who, being numberless, “ are stationed 
“everywhere by Ahuramazda for keeping the good creation in 
© order, preserving it-and guarding it against the constant 
“ attacks offiendish powers. Every being of the good creation;” 
[probably of the bad creation too ?], ‘‘ whether living, or deceased, 
‘or still unborn, has its own Fravashi or guardian angel who 
“has existed from the beginning. Hence they are a kind of 
“ prototypes, and may be best compared to the ‘ideas’ of Plato, 
“who supposed everything to have a double exXigtence, first. in 
‘idea, secondly in reality.” Ahuramazda himself and his chief 


six courtiers have also their own guardian angels. 


“We worship the good, ‘strong, beneficent, guardian angels. of the 
righteous, those of the immortal benefactors (Ameshaspentas), the rulers 
with their watchful eyes, the high, powerful, swift, living ones of everlasting 
truth. All seven are of@he same mind, speak the same words, Perform _ 
same actions.” 

‘In the following verge, Fire is said to have a Fravashi : a 

“We worship the good, strong, beneficent guardian angels of the blazing, 
beneficent, penetrating fire, and that of Sraosha, the righteous, swift, self- 
speaking, swiftly-running, the living, and that-of Nairyosanha [a god].”"* 

In the vergps 88 to 94 the Fravashi of Zarathushtra is mvoked, 
‘and Ahura da, in company with his:compeers, the Ameshas- 
pentas, otters lis worship :—‘‘ Whom all Ameshaspenta: opgpher 
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_ “with the Sun, worship with believing inquiry. in the mind” ; 
“ete. “The reason assigned for the worship of the manes: is 
that” without. their*assistance Ahuramazda says he would not 
be able to uphold the universe ; the“ cattle and men, the two best. 
“of the hundred classes of beings, would no longer exist for nie ;- 
" “then would commence the devils’ power, the devils’ reign,” the, 
“whole living creation would belong to. the devil.” ‘It does not, 
however, appear ‘that these good, strong, beneficent ' guardian 
angels are quite independent of the gracious offices of weak 
mortals. At certain seasons of the year these gods -come.to the 
; village-gates during the night, imploring food and Taiment. 
They cry aloud, “Who will praise us? Who will worship us? 
“ Who ‘will pray to.us.? Who will adore us? Who will satisfy us. . 
“with milk and clothes in his hand, with a prayer for righteous- 
- “ness?” The provident worshipper, who readily attends to their 
supplications, is gratefully rewarded with a. liberal recompense. 
“In this house (where .they are worshipped in such a way) 
“there will be abundance of cows and of meh {posterity) ; 
“there will be a swift horse and a well-fastened carriagee’?’ The’ 
prudent man, the Yasht declares, will not neglect thus to secure 
their favor. “There will be found a prudent man who. will _ 
“worship us (in future) with milk and clothes in his hand, and. 
“with the Prayer for righteousness.” : ns 
This Yasht speaks in plain language of the deadly hostility- 
existing between the two creators, “Ahuramazda ‘and Angro-' 
mainyush. “ Between earth and heaven may the devilish spirit 
“tdke up his residence! but he (the devil): will not be able 
“to destroy entirely (the influence), of the beneficent spirit 
ey (Aburamazda).” e 2. e 
‘We. may observe in Passing that. this Yasht has some 
+historical value. There occurs in it the name of Buddha, as - 
‘well as a Buddhistic expression; thus, 16th verse :-— 
“ By means of their [of ‘the Fravashis"} splendorand glory, that ingenuous 
man (Z4rathushtra), who. spoke such good words, who was the source of 


wisdom, “who was born before Gotama (Zand Gaotems)Ajad such: inter- | 
course {with God obtained revelation). ; ps 

, “ ig made turning the wheel among gods. and men (.¢., 

__. establish did Propagafed the. good religion),”? e : we 


| ee 
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.. The mythology of: the Beheram Yasht is closely atialogous, 
to that of the Hindus. ” The very name Beheram, whiehgis a 
corruption of the Zand form Verethraghna,” corresponds to the 
* Sanskrit Vritrahd, a mamé. of Indra. ~ This deity assumes a 


-variety of forms for the protection of his worshippers. Some-. 


_atimes. he appears as a cow, then as a horse, or 4 camel, a boar, 
(varéza, Sk. varaha), a young lad fifteen years ‘of age (the 
Indian _Véman), - or a.mighty warrior of. huge proportions (a 
rékshas). He. endowed Zaxathushtra with physical . vigor... 


He has a special-taste for animal. food, and Ahuramazda * 


commands ‘flesh to be offered to him. The flesh should be, 
howeveét, ofan anjmal that has a reddish or yellowish color. In 


the Ram Yasht the ether is worshipped under thai*name. “In the 
body ofthe Yasht the God is called vayush uparo-kairya, i245 


“the wind whose business is above (in the sky), the celéstial . 


“breath.” This name seems to be connected with the Vaidic god. 
Vayu, ‘the wind’, the original long’ é having been shortened to a. 
Ahuramazd’ dnd the great heroes and sages of antiquity are 
said to shave worshipped him. In the same Yasht, prayer is 


offered to Zarvan Akarana, the metaphysical parent of the ” 


divine twins, Hormazda and Ahriman. . : : 
There are two. Yashts addressed to two female deities, Din 


and Ashi. ‘In the Din Yasht the daena moesday®nish, or the 


“ Zoroastrian réligion, is invoked as an angel [god]. She was, 
“ of course, preéminetitly worshipped by Zarathushtra.” The 
goddess Dfn is a-gueat favourite with the present Parsis, and 


_ Many a matron is called by her name. She is a daughter of - 7 


Ahuramazda, and is invoked in tender language;— . ~ 


bad 
“Rise from thy place! go out from thy he&se! thou wisdom, created * 


by Mazda! which is the rightest ; if thou art in the front (of the house), put 
up with me; if thou art behirgd it, return to me.” ‘i : : 38 


In the. Zamyad Yasht there is. a beautiful. reference made 


to the. Resurrection, in two places. The Vistapa Yasht, which, % 


isa fragment of a Nask of the, Zanda Avesta that is lost, givés more 
w details on the 1e subject, - According to it, the:souls of men, 
after. their d@Gease, remain for three nights on earth, sigin on 
the,tops of their heads, reciting certain Géthgs. On theAolldw- 
ingmorning, at daybreak, they commence their jourgey 8 the 


uk 
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_Pavisible -regions, the good arriving on the shores of the paradise, 
wher@ ‘\huramazda ,sits enthroned in stellar glory, while the 


bad, wafted By disagreeable odors, are lost “in darkness with- 


* out a beginuing.” 


. Of the shorter works, the five Nyayishes are praises of the * 


sun, the Mithra, the moon, the waters, and fire.. The Afringans 
.are blessings to be recited over certain sacred meals; the five 
Gahs are prayers, addressed to the five deities “who preside 
“ over the five watches into which the day and night are divided”; 
and Sirozah is “a calendar, enumerating the name$ and attri- 


“butes of the thirty spiritual beings, each of whom is supposed. 


‘to preside over one of the thirty days of ut month, and by 
“ whose names‘the days are called.” 
The Vendidad.—The word Vendidad is composed of three 


° 


words, viz., vi, daevo, and datem. signifying '“ what is given | 


“against the demons.” ‘It is probably, says Dr. Haug, the’joint 
work of Zarathushtra and his immediate disciples. It prin- 
cipally treats of ritualistic observances and magical incantations, 


useful for protection from demons. It is divided- into chapters, _ 


each chapter being composed of the Avesta or text, the Zand or 
commentary, and the P4zand, or re-explanation. The following 
passages illustrate this threefold division :— ; 
+: The Avesta, or the Original Text. 
32. ‘When barley occurs, then the demons hiss; 
When thrashing occurs, then the demons. whine; 
When grinding occurs, then the demons 5 Foar 5 eee 
When flour occurs, then the demons fleé? 
: The Zand, or the Ciamrnay: : 
€ “So the demons are driven out from the place pf étand): in the ‘house 
"for this flour]; they shall Barn their jaws, whereby it happens:that the 
greater number are fellow-fugitives when barley becomes plentiful.” 
33. ‘‘ Then may he (the cultivator), therefire, recite the text :-~ 
3 Avesta. i 
“ There is no strength i in those who do not eat, 
e - Neither for vigorous righteousness, 
£ Nor for vigorous husbandry, 
Nor for vigorous begetting of Sons, 
acPheand): For by eating. all living beings exist; without eating - they 
must di 
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The Vendidad, except a few passages, is a religious prog 
duction of a most indifferent character. Whole chapéegs are 
- devoted to the consideration of topics of extreme’ triviality, 
such, for instance, as the efficacy and sanctity of the gomes, 

’ or cow’s urine, the disposal of the cuttings of nails and hair, 
«thé feeding of a cock, the nursing of pregnant dogs, etc.; and 
so minute are the injunctions given, and so extravagant the 
. phraseology in which they are embodied, that it is impossible to 
charge Sir WilliamJones with severity for inditing the following 
criticism-on the publication of the first translation of the Vendi- 


dad in-a:European language :— . 

They (the Parsi scriptures) contain nothing which corresponds with the 
 ‘@aracter of a philosopher and of a legislator. We shall cie only the descrip- 
tion of the dog; and if, after this absurd rhapsody, the most intelligible, and 
the most important part of the work, the reader wish to read it entirely, he 
is indeed a bold spirit’? 


We will, haweyer, give a brief summary of .the contents ee 
the Vendidad. 
: . The Vendidad is divided into _twenty- two chapters called 
fargards, or. sections. There are some fourteen chapters de- 
voted to the consideration of the impurities connected with a 
' dead body, the manner of its disposal, and the’ construction ‘of 
the dakhmas, in which it is deposited. “ Asman who touches 
‘a dead body, the contagious. impurity, of which" has not beert 
‘previously checked by holding towards the corpse-w peculiat 
“kind of dog, is said to be at once visited by a spectre, repré- 
“senting death itseft.” Among the rules given for the prepara- 
tion of the sacred fira, one is to the effect that “the fire in 
“which a dead Dady is being burnt. is indispensable. Although 
“it be the most impure of all (for t8 burn a dead, abody if, 
a ‘according to the spit of the Zoroastrian law, one of the 
“ greatest crimes), it is ‘believed to have absorbed the fire (heat 
“or electricity) which was in the animal body.”, Fires from 
sixteen places are required for the purpose; such as from the 
burning of agdead body, from the shop of the potter, the 
gaswiehef the blacksmith, étc., but the’ first: is considered. 
the’ most important. ‘“ The collective fire obtaine&% ine thit 
ee Sic W. Jon&s, quoted in. Wilson’s Parsi Religion, pp. 325, 387... - 
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o7' way represents the essence of nature, the fluid pervading. the 
*" “whelé earth, ‘the .cause of all growth, vigor and splendor 
“and it is therefore regarded with great. reverence by the 
“Parsis.” Fire is throughout the Zand Avesta styléd “ the son 
-“of Ahuramazda”, whom not only men worship, but even the 
great Ahuramazda himself. ‘In the ninth chapter the: purificatory 
° effiacy of the gomez, or the cow’s urine, is dwelt upon, and it 
is declared tobe a panacea for all bodily and moral evils» It is 
drunk, as well as applied to the body ; and itis the spectal Prero- 
gative of the priesthood to partake of this potion. "It is quite 
unaccountable to us how Zarathushtra, preéminently the prophet 
of material purity and splendor, should give such injunctions, The 
thirteenth and fourteenth chapters treat of the. sacredness of the 
canine tribes, which are strictly forbidden to.be wounded; muti. 
lated, starved or killed. Those guilty of cruelty to them:are ‘¢com- 
manded to destroy a large number of snakes, mice, lizards and frogs , 
In the fourteenth chapter minute rules are given on the treatment 
-of pregnant dogs. This tenderness to dogs is natural, as their 
services are absolutely required for a safe journey to paradise. 
The dying man is shown a dog before he closes his eyes, that 
he may recognize, on the bridge Chinvad which separates the 
righteous from the wicked, the faithful Canine attendant of the 
handsome godSrosh, whg comes tolead himto his happy mansions. 
The seventeenth chapter teaches about the disposal of the cuttings 
of nails and hair, which should not becarelessly thrown about, lest 
the demons should employ them ‘as tools for the destruction of 
. the good creation. The eighteenth chapter describes, in glowing 
elanguage, the services of the brave Paro-dangh (a cock), which, 
. Smong other acts of gfllantry, wages a successful war with the 
"demon Sleep. He thus addresses men t the approach of thé 
dawn :— ; 
: “ Arise ye men ! praise the righteousness which is most perfect ; repulsed © 
Pre the demons ; this one oppresses you, Bushyastu the tong-handed, she 
lulls to slgep the whole living creation after it is awakened by the light.” 
— The Paro-darsh (cock) in waking mankin&genders great 
_ Servint tg the god Fire, who, sorely tried by the pangs of hunger, 
and" opieeesed with ther dread of the malignant ‘monster Dew, 


called "Azi (Sk. ahi,.a serpent), whoseeks to stréngle him. malac 
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af earnest.attempt to‘afouse them ‘from sleep. The ged, Fire 
asks for food and raiment ip the following plkintivegtones :— 
ets * Arise to help, O master of the house! put*on thy. clothes, wash thy 
‘hands, fetch firewood, bring it to me, with washed hands make me blaze 
again by means of purified firewood ; the demon-formed.Azi (covetousness) % 
7 “may get at me, he seems clinging around (my) life.” = 
‘ The god next addresses’ “the husbandman”, and last of all 
the handsome: deity Srosh:—~_ a : ‘ 

“* Arise to help, O rightéous;tiandsome Srosh t-does ne bring tome any 
of the purified fitewodids of the-mnaterial world with washed harids? the demon-: 
formed Axi/may get at me, he seems clinging around (my) life.” : 

* -...¢Phe voice of entreaty, at last, prevails with the benignant 
Srosh, who commands his faithful attendant Paro-darsh to sound 
his mighty trumpet, at whose dread peal the demon Sleep is © 
aroused, and flies for life. The worshippers, delivered from the 
painful grasp, promptly attend to the necessities of the divine sup- 
plicant, wha, gratefully pronounces the following benediction :-— 

“ May.a herd of cattle accompany thee ! (and so) may a multitude ofmen 
(sons) !.' May an active mind and an, active life attend thee! Mayest thou 
subsist, with an existence of the nature of (this) blessing, so many nights ° 
as thou shalt live !??* . <2 . 





Since the cock is so. useful, both to gods and men, it is 
justly commanded by Ahuramazda to be treated -%ith especial _ 
deference. -It should never be entertained with animal..fgod, - 
which is of a polluting nature, and the man who disregards ‘this. , 
explicit injunction, offars a personal insult to the great Ahura- 
mazda himself. Thus :— r ; 2A : 

ee And whoever hadgiven a morsel of flesh to this my bird Parosdarsh, 

I who-am Ahuramazda shall never be asking chim a second word, forth 2 
I will depart to the best life (paradise).” . 3 





* > 

+ In the face. of these passages in the Vendidad, and tiumerous others 

scattered throughout the whole of the Parsi sacred books,.we cannot under- 

stand how-the Parsis should disclaim the deity of Fire,andits worship. Fire 

: is nota mere. Kib/a, the place or the object towards which the face isgurned 

while worshipping ‘God, but a living and persorial object of wership. Or how 
can fire be termentga by the pangs of hunger, and pinched by cold? Howcan_ - 
‘it entertain any fgfing of pain or dread at the sight of «a foe determined. to - 

quench its vitality? How can it offer a'prayer'to men and gods, anthem in 

gratitude pronaunce a blessing upon its benefactgrs ? _If these thi gyido flot 

» estabsl~ the personaligy and divinity of Fire, thén the Sersonality z nudiginity 

-of.even Ahuramazda can ‘never be proved.’ Why, the very wordy for prigsts, 


‘atharyan’ and ‘schgyontos’,-méan ‘ fire-priestedt 
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” In’ the eighteenth ‘chapter ‘the sanctity of the Aust? is 
expdiiated on..- The Kusti, or sacred thread-girdle, is an, indis- 
“ pensable symbol” of the. Parsi religion; it “is formed of. 
“seventy-two fine woollen threads twisted together.” One not 

* wearing it is worthy of death :— ‘ 

_“ Whoever, during ‘three, spring seasons, does. not-put on the sacre& 
thread-girdle (Kusti), does not recite the Gathas, does not reverence the good 
waters, and whoever sets this man, who neglects his duties.as befoge stated, 
delivered into my custody [of Ahuramazda] again at large, thereby performs 
no better work than if he should cut the extent of the skin off his head.” 

Persons visiting courtezans without the magical protection 
of tha.Kusti and Sadarah, the sacred shirt, are declared great 
offenders. Céurtezans are thus condemned :— Sn 


“They are more destructive than darting serpents, or than howling 
wolves, or than a she-wolf suckling her young, who rushes into a sheep- 
fold, or than a frog spawning thousands (who) dives into the water.” 

“ She (the courtezan) stagnates one-third of the mighty ‘waters flowing 
in streams. . With a look, O Zarathushtra, she destreys* one-third the_ 

* growth of the upshooting, flourishing, golden-colored trees.” 


_ dt is with pleasure that we, at the conclusion of this brief 
summary of the contents of the Vendidad, quote the following 
two passages from its nineteenth chapter :-— 


Fbe' Trial of Zarathushtra by Angro-mainyush. - 


5 Zarathushtra_ informed Angro-mainyush: — Evil-doing’ Angrto- 
mainyush {| I will destroy the creatures produced by the demons, I will 
destroy death produced by the demons”, etc. , 

6, “.Tohim spoke Angro-mainyush the creator of evils: Do not destroy 
my creation, O- righteous Zarathushtra! Tflou art Paurashaspa’s son, 

r_ from birth thou invokest. Curse the good Mazdwashian religion, (then) 
* thou shalt obtain fortune, $uch as king Vadhagahana obtained. ; 

7. “To him replied Spitama Zarathushjra: I will not curse the géod 
Mazdayasnian religion, not (if my) body, not (if my) soul, not (if my) life’ 
should part asunder. cen 

8. “To him spoke Angro-mainyush the creator of evils: With whose 

- words ‘wilt thou smite ?’ with. whose words wilt thou suppress my creatures 
- (who am) Angro-mainyush? (and) with what well-maddQyeapons ? 

«sa “To him replied Spitata Zarathushtra: The mot.ar and dish and 
~ Hamma, g8nd the words Pronounced by Mazda, are my best weapons ; with 
these gf & will I sfie, with these words will I suporess, with thBerwell- 

ie — Sy ae) evil-going Angro-mainyush ye ao Le 
Le = : 


- 
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The Fate of the Soul after Death, vv.29-32. 


97. ‘Creator of the settlements supplied with creatures, raghteous’ 


orie! What are the events [(Paz.) what events happen? ‘what events take 
“place? what events are met with’? ] (when) a man shail give up his soul 
in this world of existence? == + 2 


28, “Then said Ahuramazda: After aman is dead [(Paz.) after a 
‘nan has departed, when the running evil-doing demons make destruction 
(of his lifey], at daybreak after the third night, [(Paz.) when Aurora is 
shining}, he reaches, Mithra,. rising above the mountains, resplendent. with 
their own rightful lustre,[(Paz.) when the sun rises], 


a9. “Thedemon Vizareshd by name, OSpitama Zarathushtra, (‘carries 
the soul bound towards the country of the wicked Dew-worshipping men. 
It goes oni the time-worn paths, which are for the wicked and which are for 


the tighteous, to the Chinvad bridge, created by Mazda, and right where’ 


* 


they, ask the consciousness and soul their- conduct in the settlements (4. ¢. . 


world) [(Paz.) what was achieved in the world of existence]. 7 

30, “ She, the beautiful, well-formed, strong, (and) well-grown, comes 
with the dog, with the register, with children, with resources, with -skilfulness. 
She dismisse3 the sinful soul of the wicked into the glooms (hell). She 
meets the sou%s Of the ‘righteous when crossing the (celestial mountain) 


“Haro-bergzaiti (Alborz), and guides them over the Chinvad bridge [(Paz.}'* 


the bridge of the heavenly spirits]. ° 

31. “Vohu-mano (the archangel Bahman) rises from’ a golden throne. 
Vohu-mano exclaims : How hast thou come hither to us, O righteous one f 
from the perishable life to the imperishable life ! gone . : 

32. “The souls of the righteous proceed joyfully to Aburamazda, to 
the Ameshaspentas, to the golden throne, to parddise (Garo-nemana) [(Paz-} 
the residence of Ahuramazda, the residence of the Ameshaspentas, and-the- 
residence of the other righteous ones].”* ~ . 

Having thus taken a comprehensive survey of the Parsj 

scriptures, we are. in a’ position to judge of their merits as a 
divine revelation. “Ae have wholly followed the guidance of Dr., 
Haug, the only authority acknowledged by the Parsis in reference 
to their literature and re¥gion, and we are happy to observe, that 
his book affords adequate information for forming.a just and com- 
petent estimate of their sacred books. We regret that we cannot 
wholly, assent to the view which Dr. Haugy‘or-Dr. West} takes’ 


of the theology the Zand Avesta, as we humbly believe: that: 


‘it is not. suppérted by satisfactory. data. The-law of indugtion 
“is gf universal application, and is as pagamount :in refePenec: to 
ress) ict ete ae ea eerie 

1 Essays, p. 254: - 





- conclusions arrived at from an observation of natural phenomena 
"as inregard to inferences drawn from an examination of infor- 
mation pfesewted in"a: printed book. The whole of the Zand 
Avesta, including eyen the ‘Géthas, asserts in the plainest. possi-" 
_ble language the plurality of the Parsi gods. Besides thé two- 
independent and supreme rulers, born of one mysterious abstract, 
progenitor, Zarvan Akarana, the books speak of xhost of others, 
male and female, claiming divine names and titles, divine 
homage and prerogatives. Even if the Géthas taught pure cand 
unadulterated monotheism, the testimony of a few dragmentary 
and incoherent songs, whose authorship cannot be ‘traced, and 
whose xight to a place in the Zand Avesta cannot be established, 
being deficientein the essential characteristics of a Nask, cannot 
invalidate the explicit and emphatic teaching of autharitative 
works. Who would think of judging of the teaching of the Rig 
Veda by the selections of the Sama Veda? Or of the theology 
of the Puranas by the philosophical episodes here and there in- 
-serted in them? .Who would speak of the Hindu “religion as 
monotheistic, because the Bhagvad Gita, in lofty verse, discusses 
sublime themes relating to the unity and supremacy of the divine 
essence? The Vendidad, in reality, is the only book that has a 
claim to a place in the Zand Avesta, and is, therefore, the only 
real authoritye in. determining points of religious doctrine and ‘ 
practice. And in all ages of the Parsi-history, so far as can be 
ascertained, the Vendidad alone has-really been influential in 
giving a shape to the Zoroastrian ritual, while the Géthas seem 
to have exerted no influence whatsoever. , ms 
. Not only is. the teaching of the Parsi books of religion 
polytheistic, but the vewy practice of the people themselves is of 
the samé character. Like the Hindus, the Parsis daily offer 
prayers and sacrifices to gods and godfiesses without number; 
‘and these deities are not spiritual conceptions, but simply the 
,taterial, “visible phenomena: of nature, from the glorious sun 
walking iri majesty in the sky, followed by an endless train of 
“luminous bodiés, down to the most despicable gin crawling ¢ 
in th® dyst. ” ; : 
; *T M, BOSS polytPeista of the Parsi books has always been Z 
reve fo dbaighttel Zoroastrians” Long before the birth of Jesus, 
: = . * 
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Christ, the Magi renounced the worship of Ahuramazda.and they 
Yavats, and-sought satisfaction for their monotheistic aspirations 
ii the metaphysical fiction of Zarvan Akaratta. Drs Wilson; in his 
work on the Parsi Religion, mentions the case of a learned Parsi 
priest who, during the time that the missionary carried on & 
,religious controversy with the Parsi Dasturs, published a catechism 
in which he entirely omitted the name of Ahuramazda. ‘This 
shyness of the priest. to. acknowledge. the. deity of Aburamazda: 
did not fail to attract the notice of. hie soweligionists,.one. of 
whom thus wrote about #:—“It is highly. to. be that 
“the author does not foresee that the name of Horniazda: would 
“be quite undervalued in the. sight of the migsionaries, merely 
.tfrom the circumstance:of its being not made mention of.” “We 
ha%e no sympathy, however, with those people« who would 
adhere to a system which has ceased to command the assent of 
their reason ; and if educated Parsis have been dissatisfied ‘with 
their: religfon, they ought boldly to renounce it, without any 
consideration of the consequences of their abandonment. of: it, 
Faithful adherence to a truth that is not acknowledged by the: 
generality of the people amongst whom. we live, will: always 
excite opposition and’ persecution; but: thére is no royal road. 
to truth. The way to it is strewn with thorns and’ thistles ; itis. 
strait, and there be not many that. walk in it. "He who is des- 
titute of a marily and courageous love Df truth, has no. title to~- 
the name of man: In this respect some of the educated Hindue 
have, to a certain extent, commenced to act nobly. Dissatisfied: 
with the polytheism of the Vedas.and the Puranas, they hai e 
publicly renounced them, and raised an altar to the Junkuown", 
God. The Parsis“ught to follow: theix brethren, the. Hindys 
and abandon the Zand Avesta, which is but, an imperféct copy, 
a dim reflection of the Vaidic-theology. In compurison with the 
Zand Avesta the religion of the Hindus has infinitely. higher 
claims. It contains not a little that has Berean 4 us and, 
ethical value. Even inthe literature of the, Vedag:old: gs it is, 
. there, are pagfages of great power and sublimity, raising thé 
soul to expatiate in’ regions of transcendental: speculation™*But 
the Zand writings are characterized by. extreate poverty ofthought 
and sentiment ; their-diction fs inniocent of ail Iiteragy exftgllen- 






ies. Their moral and religious teachipg is extremely defec- 
' tive. eBhe very Géthas teaeh a theology’and philosophy that 
‘do not sugg&t one single great thought, or evoke a single 
lofty sentiment ; white the Vendidad, thowgh full of information 
in regard to the “whining’’ of the devils, and the virtues of 
barley-flour in the production of a healthy and vigorous popula- 
» tion ; the disposal of the hair and nails; the nursing of pregnant 
dogs, and the feeding of the sacred bull; the sipping of the urine 
of the cow, and the worship of crabs, is absolutely silent.on the 
’ subject of the moral wants and necessities of man, his relation 
to the Supreme Being, and the duties founded thereon. There 
is no doubt that the Parsi books speak of the immortality of the 


soul and the fésurrection, and constantly repeat, the formula, * 


“Purity in thought, word and deed:”! but they do not hold 
up a pattern or exemplar, in whom this purity in, thought; word 
and deed has been fully realized, and conformity, to whose 
image would. constitute the glory of the resurrectiop. , 

¢ _ Indeed, the Parsi scriptures teach nothing of practical 
religion, beyond good living, and the worship of bright and shin- 
ing objects. Food is necessary to health, and health is neces- 
sary to beget strong children, and,. therefore, a Zoroastrian 
must eat good and nourishing food, and worship it into the 
bargain. Thefe is no safety in drought and-darkness: hence 


” all darkness and droughf shall be hated, and their opposites— ° 


fight and plenty—courted, honored, and-adored. Ahuramazda 
is nothing but light idealized; and his courfcillors are luminous 
natural objects honored with deification In the prayers ad- 
~gdressed to these. luminous gods, the most egtravagant phraseo- 
Wey expressive of lumin$sity is copiously employed. Hormazd 
is Spento-mainyush, the White Spirit, ang holiness is whiteness 
or brightness. “Besides the principle of luminosity or bright- 
ness, the principle of prudence, or a regard to one’s own happi- 
Bess ang comfort, lies at. the foundation of the Zoroastrian theo- 
ogy and morality. Hence the great good a 


Twaphis three-fold division of duty is not peculiar to th@~Zand Avesta, 

, but is Common to the whole of the Hindu literature, great prominence being 
iver! to, hy the Buddhists, who. call it the mividha dudra, or “these. 

» doors.” @Even Greek writers, such as Plato, employ thésame phrasefiofy. 
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Migramaude: #. e., the Prudent Ahura or God, and theiz religion 
is called the Mazdayasnian religion, z.e., the religiom af pru- 
dence. A system of religion based Bee two” such inferior” 
principles, the principle of material beauty,-and the principle of 
” self-interest, cannot possess high merits ; it is powerless to produce 
any. great moral or religious results. It might most appto- 
priately be designated the religion of Epicureanism, but an Epi- 
cureagism that has nothing of the intellectuat grasp andthe moral 
majesty of that of the Greeks, either as unfolded in the pages of 
the great Epicurus himself, or in those of his immediate disciples. 
The Epicureanism of the Parsi books is characterized by extreme 
sensuotsness.! Hence the Zand Avesta does not ‘contain a 
single precept.on'the subject of abstinence, seil-abnegation, an 
: heroic pursuit of the Infinite and the Absolute. Eve so early 
as the Vaidic times, Yadnavalkya and his wife had come to 
perceive the vanity of this life, and to’seek a higher form of 
existence beyond this world; and the Hindu works have, in all 
ages, been pervaded with high moral and religious speculation, 
giving rise to such men as Buddha, Dharmaraj and Shankar, 
Nanak, Ramanuj, Chaitanya and Tukaram. The stern influence 
of Islam could not counteract the enervating influence of Zoro- 
astrianism.: The Muhammadan Iranians area rgce of volup- 
' tuaries, utterly vain, superficial and false ; “devot%d to pleasure 
and delighting in everything that partakes of the ‘character of” 
the “brilliant, splendid and sublime Hormazd.’’ They hafe 
cultivated only oneWepartment of literature, viz., poetry; and a 
‘poetry, too, that sings in soft and effeminate verse, the attrac- 
tions of sparkling gvine and black-eyed houris. The very lange 
guage itself has lost its comparative vigur. The Zand, a dialevt 
sof Sanskrit, appears in, the Zand writing ina soft and disinte- 
grated form, ready to drop its inflexional system: In the Pehlvi 
the degradation advances most rapidly, and in. its present form 





We say ‘sensuousness’, and not sensuality. The Pa.hi religions 
does not counterjance sensuality ix principle. It favours only what i is’ con- 
ducive to hala natural prosperity, and declares in emphatic languag= 
that concubifage or sensuality is most injurious to nea (thimabove® 
passage condemnatory of courtezans might be consulted). e, frough, 

» G& gand Avesta preaches, throughout, the love of earthly the ealth and 
SReldos, it does 1%t contain a siegle precept or.a1 maythethat 5 igi be com-,. 
~’ pared with the licentious fables that fll the. lindy, es ene 
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wl Persian it has become redyced to the ebald: and agglutinative 
* condigion of the Chipese. Mo Indian vernacular has reached 
_ this extreme state of degradation. ae : 


How fully just ‘is our estimate of the Zand ‘Avesta will : 
appear from the following opinion expressed of it ‘by Dr. Max 
Miiller :— : a fare ‘3 
° “ Let them (Europeanized Parsis) but read the Zand Avesta, in which 

they. profess to believe, and they will find that their faith is no lorfger the 
‘faith of Yasna, the Vendidad, and the Visparad. As historical relics, these 
works, if critically interpreted, will always retain a prominent” place in the 
great library of the ancient world. As oracles of the religiéus faith, they are 
defunct, and a mere £nachronism in the age in which we live.” 
: With reference to the derivation of the Zand Avesta from the> 
‘religion of the Vedas, certain Vaidic priests who ministered “at 
the sacrificial fire had begun to feel very great devotion to ifjanda 
love for the sacrifices offered to it. Two ideas became strongly. 
fixed in their minds, the idea of brightness, an¢ the idea of the 
omnipotency of food, or material enjoyment, and “tlfey sought 
the establishment of these principles in their cominunity. *These 
priests belonged chiefly to the classes of the Adhavaryas and the 
Atharvans. The Adhavaryas were subordinate priests’ who 
were engagedin performing those parts of the ritual which required 
manual ‘labor; gsuth as “ preparing the sacrificial ground, the 
_e“ adjustment of the vesstls, the procuring of the animals and 
‘apther sacrificial oblations, the lighting-of the fire, the killing of 
“the animal”, etc. They were exempted from all hard intel- 
lectual work, and as the proper pronunciation of the sacred texts. . 
required considerable study they were allowed simply to mutter 
Fhe verses which they usgd during the sacrifice... “ Hence they . 
“stood most exposed to the seducing influence of material con-, 
“ siderations. ‘They had close fraternal” intercourse with the 
‘t Atharvans and Angiras”, whose special office it was to ‘protect 
the sacrificé by means of magical formulas, “ against the effects 
of on accidents that might happen.” -And the principal 
characteristics ofboth these classes of priests belong the Zoroas- 
‘trian geiesthood, and the names of both occur in their writings.‘ 
Saab ASharvan appegrs to have been the general name inZan@ 
e * : 
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for a priest ; and the Vefididad, the spost complete and influential a 
sacred book of the Parsis, is but a aegraded copy,,of the Veda 

~ of the Atharvans. The following description of the Atharvan 
_Veda applies to the Vendidad without the slightest abatement :— 

“The most prominent characteristic feature of the Atharvan is the” 
“multitude of incantations which it contains; these are pronounced either by 
the person who is himself to be benefited, or more often by the sorcerer for 
him, and are directed to the procuring of the greatest variety of desirable 
ends ; most frequently, perhaps, long life, or recovery from grievous sickness, 
is the abject scught ; then a talisman, such as a necklace, is sometimes given ; 
or in very numerous cases some plant endowed with marvellous virtues 
is to be the immediate external means of the cure; frrther, atlainment of 
health or power is aimed at, the downfall of enemies, succegs in love or play, 
the gerftoval of petty pests, and so on, even down to the growth of hairon a 
bald pate.” : o 
A dread of the power of the demons pervades the whole | 

teaching of the Vendidad, and the same is true also of the 
Atharva Vela? “In the Rik”, says Dr. Roth,“ there breathes a - 
“ Jively natural feeling,awarm love fornature; while in the Atharva, ° 
‘on the contrary, there predominates the aionolls apprehension 

* “of evil spirits and their magical powers.” An old. Sanskrit 
writer.thus observes regarding this peculiarity of the Atharva 
Veda :—* The Veda is divided into Rik, Yajus and man for the 
“ purpose of carrying out the sacrifice uader its three different 
“forms. The Atharva, on the contrary, ig totally different. It} 
‘is not suitable _ the sacrifice, but only teaches how to appease, 
“to bless, to curse”, etc. And what is most conclusive on the 
subject in question is that the Atharva Veda is designated chhandas 
in the Rig and Atk@rva Vedas, as well as in. some other old, ™ 
Indian writings; and among the several .sénses givensof that 
word (chhandas) in the gelebrated St. Petersburge ¢ Lexicon the’ 
second sense is to this effect: A sacred hymn, and, ceconlie 
“to the first three texts about to be quoted, especially that sort 
“which is neither Rich, Seman, nor Yajush :—hence, pithaps, ~ 

~ “ originally;saygincantation.” And the word chhandas is iden- 
tified by Ma Miiller with the word ganda, which forme a 
amember of the compound that designates the Parsi®sacted 

oar scriptiires. , ¢ = a " 
~The Zand Avesta corresponds t> the Atha’ V va ne 
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ehameroué details of doctrine and ritual, which have ‘been copi- 
. Pacly Bticed by De. Haug in his Essays. The old Vaidie 
gods, such-as Varuna, and even Indra, do not play an important 
part either in the Atharva Veda or the Zand. Avesta; and, : 
fike the Zarvan Akarana of -the Vendidad,a new god; desig- 
nated Bhava-Sarva, enjoys a kind of absolute supremacy over? 
" all the.old deities in the Atharva Veda. © Indeed, Zarvan Akarana, 
“Time”, actually occurs in the Atharva Veda under the name of 
Kéla as a supreme deity ; Kala is represented as “ the first god”, 
who, “existing in many forms”, .drew forth the worlds, and encom 
passed them. “‘‘Ghere is no power superior to him... Time gen- 
‘erated the sky, and these earths, Set in motion by Time, the past, 
“and the future subsist. .... . Time is the lord ofall thing jche 
“who was the father of Prajapati. That (universe) has been set 
“in motion by him, produced by him, and is supported by: him.” 
(Atharva Veda xix. 53.) This doctrine of Time, as the one 
‘source and ruler of all things”, is “altogether anew doctrine”, 
Says Dr. Muir, “and foreign to the Rig Veda.” As there is a 
repression of the poetical sentiment in the Atharva Veda, so do 
the authors of the Vendidad write completely shackled by a 
domineering superstition. And the Atharvan. Was emphatically 
a fire and Soma priest. According to the Vedas, the Atharvan 
, is the first priest who “ calls down fire from heaven, offers Soma, * 
and presents prayers”; with miraculous powers he overcomes 
the-demons, and receives celestial gifts from the gods. The.Zand 
priest, in like mannet, is always designated’a’ fire-priest, whose 
principal office it is to offer homa (Soma) @o the fire. But Homa. 
‘Wis also a god in the Zand Avesta. ‘There ‘me points of agree- 
ment between the. Soma worship of the Indians and Persians, 
ene of. the west “important of which is as follows:—In thé 
‘Vedas, Soma ig not merely a sacred sacrificial beverage; but 
“also a'god. Precisely in the same manner, Homa is, in the 
~w Zand FAvesta, not a plant only, but also a powerful deity; and 
. ‘in both works the conceptions of the god and the sacred juice 
*“Dlqagg wonderfully with each other.’’! Dr. Sprdel mentions 
that ¢her€ is actually a gistinct allusion in the Zand Avesta, to 
“the imitial’vetse of fhe Atharva Veda.”- * 8st: 


“ - t { > Dr. rifidisohmnan in Dr. Muir, ii. 472) 763. s 





+ “ These common reminiscencescannd, beexplained from Sisenpartniese 
tions such as neighbouring nations might make to on. another; omthecont7agy : 
we perceive sometimes a varying, sometimes a contradictorytonception of 
important traditions and. applications, which is “only intelligible if “Wwe 

" presuppose an earlier agreement» which had, in part, become lost and 

«modified in the course of time, after the separation of the two nations, and 
in part had become converted into a contradiction by a division in. their 
opinions. Even this “contradiction indicates a closer connection’ between 
the two’nations at an earlier period,”’? £. 

A further’ proof of the derivation of the religion gf the 
Zand Avesta from the Vedas is supplied by the Zand language. 
The Zand resembles the Sanskrit more intimately than either 
athe Greek or Latin language, and their correspondence in: regard 
tosthéir radicals and the vocables derived from them, together 
with their inflectional-system, is almost.as close as that existing. 
between the Pali and the Sanskrit. This correspondence be-— 
tween tHe Bind and Sanskrit cannot be explained -in. the same 
way as. ‘that obtaining between the. Sanskrit and the. old ; 
European languages, the Greek or Latin. When the Atharvans,” 
the Angiras and Adhavaryas migrated to: Persia; they carried 
with them their vernacular, the Vaidic Sanskrit—no doubt, a good 
deal modified, as‘is evident from the dialectical difference exist: 

" ing between the language of the Atharva Veda #0 the. other 
Vedas. A change of place, and an e@pposition of ideas and , 
feelings, aggravated the difference. _We-have- no time or spacs. 
at our command to enter more fully into this most interesting 
subject of inquiry, but what has been stated satisfactorily proves, 
in our opinion, the view we haye advanced. . 

Now what wait that caused a separation between the 
Iranians and. Hindus ? Why did thes Atharvans, yin -con-. 
junction with the tribee of warriors, cultivators laborers? 
leave: their own country and people and migrate to other 
lands ? ‘It is imagined that the- causes of the breach were 
exclusively religious; that the Iranians, entertaininj! highly* 
monotheist?s, yations, could not conscientiously associate with 
the. .polytheidtic Hindus, who were - fast sinking into jdola- 
try, Although this view is maintained, by many “Of great 

”authcrity, we aré’not prepared to endorse it, $4 Zor@astrians 
~ Ne 
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x \na nevgr a deep religious caviction or feeling ; their material- 

SiO procliities could hot find anything congenial in abstract virtue 
or_pure refigion. The causes of the breach, judging from the * 
natute of the civilization and theology: developed by the Zoroas- . 
trians, as evinced by their religious books and their history, 

e must have been other than purely moral or religious. The 
Zand. Avesta, as we have remarked above, discovers two 
important elements,—the love of material splendor and tfie love 
of material happiness,—and both of these principles have habitu- 
ally influenced the Parsis, and it was these things that made 
them separate thémselves from thé Hindus, The Hindus, soon 
after their quiet settlement in the Panjab, began to feel a kind, 
of dissatisfaction with their present life, and an earnest long- 
ing for the Eternal and Infinite ; and-this passion for abstract 
metaphysics was specially fostered by the solemn and awful 
grandeur of the scene in which they had settled themgtives. The 
 ,thought of self, of enjoyment, of personal glory, whficR converted 

the Greeks and Romans into mighty rulers and warrioss, who 
by their intellect and prowess conquered brute force, and 
adorned and embellished their. earthly existence with all that 
wa& beautiful and glorious, was reprobated by the Rishis. Their 
highest idea God was that he was a mere abstraction, and the 
~ goal to which they anxidusly looked forward -was the ‘extinction 
af their personal identity in the being of the Supreme Abstraction. 
This kind of religion and philosophy was incompatible with the 
philosophy and religion suggested by the hecatombs which the 
Adhavaryas and :Atharvans always witne$sed, and at which they 

@inistered :- metapbysigs did not, could not, Satisfy their passion 
for eartly rgént and splendor; their love for food, health 
“Ghd childrens’ hey were what Dr. Havfy most appositely calls 
“prophets of agriculture” ; and Zoroaster himself is never tired 
of prayjig for the protection of his fields, his well-fenced lands, 
his sede and dogs. The high-priest. in the 8th Yasna thus 

7 declares his faith:— « i 
¥ * 908. “*I who am Zarathushtra, exhort the heads of Nouses, villages, 

towis anf countries to P fy: and speak and act according to the good 
¥ Zoroasigton, *Alfegyan ligion. I bless the splendomand vigour wigheo~ 
Sep Re: nd I 
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curse the distress and wretchedness of the 
hee 
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The spread of the Mazdayasnizn religion is declared to be*~ 
identical: with the spread of agriculture :— « ae ees ere 

Vendidad 1., 3rd ch., 30 :—"* What causes the growth of thé Mazdayas- 
_pian religion? There said Ahuramazda: Whatever is efficacious in tne 
cultivation of barley, O Spitama Zarathushtra.” 

Tir, the god of rain, thus exclaims when there is drought :- — 
“Tam lost, the waiers are lost, the trees are lost, the Mazdayas- 
“nian*religion is destroyed.” The highest blessing asked by 
the prophet, Zarathushtra from Homa is to this effect: — 7" 


mt 

Yasna ix. 27:—O Homa! thou lord of the house, lord of the clani 
Thou successful physician! I further invoke thee for stgength and prosperity 
for my body, and for the attainment of much pleasure.” 


4 


Enclosed settlements and fenced fields are declared to be 
2 


Aburamazda’s property :— 

“JT will enclose thy settlements ; I will become the conservator and 
herdsmart age protector of thy settlements; in my empire there shall be 
no cold wind for hot, no fog, no death.” 

The great prosperity of Jamshed (Yoma-kshaetra) is thus- 
described :— 

“He had abundance of flocks, the most glorious of those born, the 
most sof-like of men; that he made, during his reign over her (the earth), - 
men and cattle free from death, water and trees free from drought, and 
they were eating inexhaustible food.” . a 

The Vendidad speaks of the sanctity of the cow, the dog, and a 
other creatures useful to agriculture ; while the frog, the rat, tl 
snake, etc., injurious to it, are condemned to destructign. Aztmal 
sacrifices were also hurtful to agriculture, and they were sup- 
pressed. Dasyus who destroyed crops, and laid waste well- fenced 
fields, were turned intodemons. The Vajdig gods who: were in ang" 
yway unfavorable to agriculture were sonvestélt ind devils, 
while those favorable to it were retained. Somprgmies the-satf® 

_ god is enumerated under one name among the gods, while under 
another name he is assigned a seat in the couticil of the Black 
Spirit. Since Indra was a god whe delighted much i, 4 anima 
pelos Meine at one meal three.hundred buffaloes, he’ is 
particularly degraded. Shiva, the faverite god of the Dagyuepfares 

we better in the Zand Avesta. Dariagess and droyght are 
, regarded with extreme hortoz, snd are reprere: a apatichs fiends 
‘who inflicted the greatest misery on mannind. Tb feed ‘aay 
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mie Mhe devils, light was essenfial, and hefice all luminous bodies 
. Orme Been dear to the Zoroastrians. The sun was their greatest 

god amon the celestial bodies, and Fire the vicegerent of 
Aturamazda on earth. And it would appear that the Vaidic Aryans. 

‘had commenced to form marriage alliances with the Dasyus, who, 

were nomads, and to adopt their gods. The Atharvans and the 
Hindus could not, therefore, be at peace with each other, could 

not live together; they must separate. The Zoroastridns left 

ma theig brethren, and set out in search of new lands, where they 
could enjoy perfect freedom. It is no wonder that men so 
diametrically oppesed to each other by all considerations of in- 
terest, material as well as spiritual, should have regarded each. 
other with intense hatred. Their very language was changedsto 
express their .mutual antipathy. Deva, the general Aryan 

term for a god, was degraded by the Zoroastrians into a word 

~~ denoting a demon or devil, while the Hindus teluctajty wrought 
a the same change in reference to the word asura ad&fed by their 
‘enemies. In the following passage from the Aitareya Brahmana 

of the Rig Veda the open enmity of the Hindus and Iranians is 

» thus described :— ua - 

“The Devas and Asuras waged war in these worlds. The Asuras 
made these wewlds dortified places (pur, i.e. polis, town) and made them 
as strong and impregnable ag possible; they made the earth iron, the air of 

" silver, and the sky gold. . Thus they transformed these worlds into fortified 
Preces (castles). The Devas said: These Asuras have made these worlds 
fortiiied places; let us then build other worlds in opposition to these (now 

3 -- occupied safely by them).’? "4 

Thus the schism between the Parsis and the Hindus was 
aused by a war hetygeen material civilifition and spiritual 
transcentientalisrzx by* the passion for mundane happiness and 
Glory in con With self-abnegating ascéticism. This material 
and ethical dualism laid the foundation, also, of the religious 

-.. dualismgof’the Zoroastrians. 
, a =e eva final question for ourconsideration js«Whence 
, did the Zoroastrians migtate? Where did they WGginally live 
i withthe Pindus as members of their race? We hold that they 
mh originally lived.in Indéa of this side of the Hingy Kush ; and Gite 
rer ‘ rae. 
wh; th« Rie eo 2 Dr, Muir’s Texts. Cian 2 
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reasons for this belief ase thus cog‘utly stated by one-who is in”, 
“evety Way competent to speak on such a subject with autheritys ; 
we mean Professot Max Miiller:— an 
. “If regarded from a Vaidic point of view, the gods of the 7 oroast rics 
* come out once more as.mere reflections of the primitive and authentic’ gods. 
eof the Vedas. It can now be proved, evertby geographical evidence, that the © 
Zoroastrians had been, settled in India before they im migrated into Persia. I 
say. the Zoroastrians, tor we have no eviderice to bear us out in making the . 
same assertion of the nations‘@f-Media and Persia in general. That the Zoro+ 
astrians and their ancestors started from India during the Vaidic perig7an 
be proved as distinctly as that the inhabitants of Massilia started” trong 
Greece. . The geographical ttaditions in the first Eargard of the Vendidad 
do not interfere with this opinion. If ancient and genuine, they would 
. rembody a remembrance preserved by the Zoroastrians, but fargotten by the 
Vaidic poets—a temembrance of times previous to their common descent 
into the country of the Seven Rivers. If of later origin, and this -is more 
likely, they may represent a geographical conception of the Zoroastrians after 
thes, had-becpmg agqyainted with a larger sphere of countries and nations, 
subsequent to’ :keir ‘emigration from the land of the Seven Rivers.” “The 
a OP * : 
purely-sinytholagital character of this geographical chapter has been .. 
proved'#y M. Michel Bréal.”» Again, “The Zoroastrians were’a colony 
from Northern India. They had been together for a time with the people’ 
whose sacred songs have been preserved to us in the Veda. A schism 
took place and thc Zoreastrians migrated westward to Arachosia and 
Persia. . . They gave tothe new cities, and to the rivers along which 
they settled, the names of cities and rivers familiar to tner”, and reminding - 
them of the localities which they had left.. Ncw asa Persian 4 points to an 
Sanskrit s, Haréyu would be in Sanskrit Sarayu. One of the sacred rivers gf ° 
India, a river mentioned in the Veda, has “he name of Sarayu, the pied 
Sardju,’”* “nN 2 : 


It is a'matter of great gratification that the Indians and the 
Zoroastrians, so Icag estranged from each other, have again 





+ * Max Miller, quoted in Dr. Muir’s Sanskrit T-Xts.ilve's if the list 
of countries be genuine, and the migration an‘ niswrieat Pe tigate 
are represented as going to the region of the Sexen Rivers, which is * 
declared to. be an excellent (“best”) country. “If t Zoroastrjans had 
always regarded it as inhabited by their enemies, the followers of f9¢ Devaty~ 
_they woul without doubt, have condemine edit: Bit they do -10t speak 

- of it with disfa. cur. They represent’it as a good country, beyond which ~. 
lie countries: “fortGate, renowned, lofty, ftosmerous and splepgid’” We 

. Irvst, therefore coruder the testimony -0f the “endidag.ag fayprable to 

| our view of the origin of the Zo-oc~idns. " \- sas « 

® Quoted in De. Muir’s Texts. : S 
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z \met, and met for an indigsoluble ufijon. Although the old 
: Ailindaseon the western coas were unable to recognize the -ori- 

. ginal relation*the Parsis bore to them, when they came to them 
i sheltty from the persecutions Of the Moslems, they gave 
-them a generous welcome. They offered them both religious” 

— toleration and civil protection. And’ this Kindly reception of? 
© them has been always gratefully acknowledged by the Zoroas- 
trians, and the Zoroastrians have proved a source o& great 
happiness and power to the Indians generally. ‘A closer union, 
doifSocial.and moral, needs yet to be’effected ; and Such a union 
shall assuredly be brought about—not, however, through the inter- 
vention of the religions and philosophies of either race, but by 


~ the more enlightened and powerful influence of another netign,” 
which at a p®riod anterior to that when the Zoroastrians separat- 
ed from their Vaidic brethren was identical with both of them. 

_ The English have introduced Christianitynintg this: eguie<;, end: * 
Christianity is a most powerful solyent. It has pretiperd peace 

> 


sand harmony wherever it has been established, binding jarring 
nations into one loving brotherhood ; and already it has, fo acer- 
tain extent, asserted this its peculiar power in this country. The 
true basis for a.social and national union is not<ducation, is not 
stair ‘ Ves RY 

government»por jis it social enlightenment—it is emphatically 
religion. Mer? must become united in their spirits—in the depths 
™»” of their moral consciousness; and Christianity acts most powerfully 

Orthe ‘spirits of men. When it shalt have thoroughly cleansed 

and renovated the individual consciousnes8 of both the races, 
~ they will spontaneously seek a complege union. Hence the 
Mm ~necessity of Christianity. It effects our dirgct union with God, 

os) ee perfect ligand life, through Jesus Christ, who is 
—shis imag ey and-thus enables ug to embrace the whole 
~. of humanity”in'e arms of pure and holy love. 
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